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Abstract. Qur’anic da‘wah (propagation) verses are not merely doctrinal statements; they convey ethical and legal
teachings while simultaneously employing communication strategies designed for adaptive dialogue across diverse
social and psychological contexts. This adaptability makes them a prime model for contemporary persuasion. This
study aims to explore the da‘wah verses of the Qur’an through combined linguistic and contextual analysis,
focusing on how specific linguistic structures, lexical choices, and rhetorical devices craft effective and persuasive
messages. Employing a qualitative descriptive method, the research integrates multiple layers of analysis: linguistic
structure (syntax and rhetoric), semantics (lexical choices), and contextual analysis (examination of the socio-
historical context of pre-Islamic Arab society). This triangulation highlights how the Qur’an builds persuasive
communication for behavioral transformation. The findings indicate that effective da‘wah relies on meaningful
lexical choices (e.g., taqwa, hikmah, and maw‘izhah) alongside rhetorical sentence structures, metaphors, and
historical narratives. These strategies emphasize wisdom-based approaches and gradual persuasion, rendering the
message highly contextual and acceptable to its audience. The study concludes that deep linguistic understanding
and appreciation of socio-historical context are crucial for interpreting da‘wah verses, offering essential insight for
developing effective, Qur’anic-grounded da‘wah methods responsive to modern societal challenges.

Keywords: Qur’anic Linguistics, Da‘wah Verses, Contextual Analysis, Communication Strategies, Rhetorical
Persuasion, Semantics, Syntax, Islamic Persuasion.

INTRODUCTION

The Qur’an, serving as the definitive word of God in Islam, is recognized universally not only as a
spiritual and legal code but also as a masterpiece of Arabic eloquence and a comprehensive guide for
human conduct across all epochs [1]. Within its complex textual fabric, the verses dedicated to da‘wah the
active propagation, invitation, and communication of Islamic teachings hold a unique position. These
verses move beyond simple doctrinal instruction; they constitute a profound manual on sophisticated and
effective persuasive communication. The communication strategies embedded within the da‘wah verses are
meticulously crafted, demonstrating an acute awareness of the linguistic, psychological, and sociological
context of the original audience [2].

The Qur’anic language is a dynamic medium where syntactic structures, rhetorical figures, and lexical
selections are intentionally deployed to optimize persuasive impact. It is designed to evoke reflection
(tafakkur), motivate fundamental behavioral shifts, and cultivate a deep, internalized understanding of the
foundational principles of monotheism (tawhid) and ethics (akhlaq). A detailed linguistic analysis of these
verses provides the necessary tools to dissect this communicative precision, exploring how the
morphological and semantic elements, alongside the pragmatic forces of the discourse, converge to create a
message that is both authoritative and contextually grounded [3].

The historical environment of the Qur’anic revelation the milieu of pre-Islamic Arabian society is
indispensable to understanding the genius of the da‘wah communication model. This society was
characterized by a rich, deeply rooted oral tradition, intricate tribal social structures, and a complex tapestry
of moral and political challenges, which the Qur’an directly addressed and sought to reform [4]. The
effectiveness of the Qur’anic discourse, therefore, is not purely a function of its literal commands but also
its adaptive engagement with this challenging environment. It is a discourse that speaks to the context,
making the message instantly relevant and psychologically accessible to its immediate audience, while
simultaneously establishing universal and timeless principles.

For instance, the quintessential da‘wah verse, “Ud ‘i ila sabili rabbika bil-hikmati wal-maw ‘izhati al-
hasanah” (al-Nahl 16:125), encapsulates this strategic approach. It integrates the core lexical items of
hikmah (wisdom) and maw ‘izhah al-hasanah (good counsel) within an imperative, yet gentle, sentence
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structure, immediately prioritizing a measured, judicious, and effective method of religious communication.
Similarly, the frequent deployment of rhetorical questions, such as “Afala yatafakkariin?” (Do they not
reflect?) (Al-Baqgarah 2:44), is not merely ornamental. It is a strategic rhetorical manoeuvre designed to
stimulate critical consciousness, invite self-evaluation, and foster a rational engagement with the message,
a sophisticated strategy that transcends mere authoritative declaration [5].

Furthermore, the Qur’an’s persuasive strategy is fortified by its use of compelling historical narratives
(qasas al-anbiya’) and vivid metaphorical language. The extensive narrative of Prophet Yiisuf (Joseph), for
example, is far more than a historical report; it serves as a powerful didactic model illustrating patience,
fidelity, ethical leadership, and faith in the face of immense adversity. This narrative strategy ensures the
message is communicated not only informationally but also emotionally and intellectually, thereby
enhancing its internalization by the audience.

Research Problem and Gap

Despite extensive scholarly work on Qur’anic exegesis (tafsir) and rhetoric (balaghah), a critical
research gap persists in the systematic, integrated analysis of da‘wah verses. Much of the traditional
scholarship tends to focus either on the purely theological and legal implications of these verses or, in the
case of linguistic studies, limits the scope to isolated linguistic figures [6]. There is a distinct need for a
comprehensive study that bridges the micro-level analysis of Qur’anic language (semantics, morphology,
syntax) with the macro-level assessment of communication strategies (rhetoric, pragmatics, socio-historical
context). Previous works have identified the elements of persuasion but have rarely detailed the operational
mechanisms through which the Qur’an achieves its da‘wah goals by triangulating these distinct analytical
layers. The extant literature often describes what the Qur’an communicates; this study seeks to
systematically elucidate how the Qur’anic text communicates in a manner designed for persuasive impact
and behavioral transformation.

Research Objectives and Questions
This study is designed to address the identified gap through a rigorous, multi-layered investigation.
The main objectives of this research are:

To identify and categorize the key lexical items and semantic fields that constitute the persuasive
vocabulary within the Qur’anic da ‘wah verses.

To analyze the syntactic structures and rhetorical devices employed in the selected verses,
demonstrating their strategic function in stimulating cognitive and emotional engagement.

To determine the influence of the socio-historical and cultural context of pre-Islamic Arabia on the
communication strategies used in the da ‘wah discourse.

To synthesize the findings into a comprehensive model of Qur’anic persuasion, highlighting its practical
applicability to contemporary da ‘wah practice.

The central research questions guiding this investigation are:

What specific semantic and lexical choices does the Qur’an utilize to construct persuasive da‘wah
messages, and what is the full spectrum of their meaning (dilalah)?

How do the syntactic patterns and rhetorical figures (such as rhetorical questions, metaphor, and
analogy) function to actively engage the audience and enhance the effectiveness of the da ‘wah message?

In what ways did the socio-historical context of revelation necessitate and shape the adaptive and
gradual communication strategies found in the da‘wah verses?

What are the essential theoretical and practical insights derived from this combined linguistic and
contextual analysis that can be leveraged to develop contemporary da ‘wah methods?

The present research offers significant theoretical and practical contributions to the fields of Qur’anic
studies, communication theory, and Islamic pedagogy. This study moves beyond conventional exegesis by
providing a systematic, empirical framework for analyzing the persuasive communication inherent in the
Qur’an. By employing linguistic methodology, it offers a verifiable mechanism for understanding the
textual coherence (nazm) and rhetorical strategy (balaghah) of the da‘wah discourse. It solidifies the
position of the Qur’an not just as a religious text, but as a sophisticated, contextually aware communication
model, thereby enriching the scholarly understanding of Qur’anic eloquence.

For modern da‘wah practitioners, educators, and policy-makers, this research provides concrete,
Qur’anically-grounded principles for communication. By decoding the successful strategies used during the
revelation period, practitioners (du‘at) can develop methods that are simultaneously authentic to the sacred
text and highly relevant, adaptive, and persuasive in addressing the complex socio-cultural challenges of

KICE 2026 Proceedings | Faculty of Tarbiyah and Teacher Training, UIN Sunan Kalijaga Yogyakarta | 2



KICE 2026 Proceedings Linguistic Analysis of Qur’anic Da‘wah Verses

the contemporary global landscape, including effective use of digital media and cross-cultural dialogue [7].
The findings offer essential insight for training du‘at in the practical application of wisdom (hikmah) and
good counsel (maw‘izhah) in diverse modern settings.

Literature Review

The study of Qur’anic da‘wah verses sits at the intersection of several academic disciplines: classical
exegesis, Arabic linguistics, rhetoric and communication theory, and Islamic history. This literature review
systematically examines the foundational works and contemporary studies that inform the theoretical
framework of this research, highlighting the areas of consensus and the persistent gaps this study aims to
address.

Classical tafsir provides the hermeneutic foundation for understanding the textual and contextual
meaning of da‘wah verses. Works like Tafsir al-Jalalayn and Tafsir al-Kabir by Fakhr al-Din al-Razi
meticulously detail the lexical roots and syntactic possibilities of key terms like hikmah and maw ‘izhah,
linking them to specific theological and legal implications [8]. These classical approaches emphasize that
the instruction to call to the way of God must be executed with gentleness and knowledge, reflecting a
deep, practical understanding of human psychology and social dynamics.

In the modern era, scholars such as Quraish Shihab, in his Tafsir al-Mishbah, have successfully
continued this tradition by focusing on the coherence and thematic unity of the Qur’an. Shihab [3]
underscores the communicative function of every word and structure, arguing that the Qur’an's language is
a cohesive system designed to convey divine messages effectively and persuasively, primarily focused on
establishing tawhid and moral values. Seyyed Hossein Nasr’s comprehensive work, The Study Quran,
further reinforces this perspective, treating the Qur’an as a multidimensional text where linguistic nuance
and historical context are inseparable components of its meaning and persuasive power [1].

However, while traditional exegesis provides rich meaning, it often stops short of providing a
systematic, quantitative, or structural analysis of the persuasive mechanisms themselves. The emphasis
remains on the theological content rather than the communicative process.

The Framework of Arabic Rhetoric (Balaghah) and Persuasion

The discipline of baldghah (Arabic rhetoric or eloquence) is perhaps the most critical precursor to this
study’s linguistic analysis. Classical scholars of balaghah, particularly ‘Abd al-Qahir al-Jurjani, established
the foundational principles for appreciating the inimitability (i‘jaz) of the Qur’an’s style. In his seminal
work, Asrar al-Balaghah (The Secrets of Eloquence), Al-Jurjani [5] demonstrates that Qur’anic eloquence
resides not merely in the beauty of individual words but, crucially, in the structural coherence (nazm) the
systematic arrangement of words and phrases to achieve specific communicative and psychological effects.
This concept of nazm is central to understanding how the Qur’an uses syntax and figures of speech
(metaphor, analogy, and subtle implication) to appeal to both the intellect and the emotion of the audience.

Contemporary linguistic studies, such as those by El-Awa [9] and Ghani [6], have applied modern
linguistic theories (coherence, discourse analysis) to this classical framework, confirming that the Qur’anic
discourse maintains an exceptional level of thematic and structural cohesion, which significantly
contributes to its sustained persuasive force. This body of literature provides the theoretical justification for
the study’s focus on syntactic structure and rhetorical analysis as tools for decoding persuasion.

Furthermore, balaghah is inherently a theory of persuasion, aligning closely with Western
communication models, such as the Aristotelian framework of logos (logic), pathos (emotion), and ethos
(credibility). The Qur’anic da‘wah strategy of using rational arguments (hikmah), emotional appeals
(maw ‘izhah), and establishing the Prophet’s moral authority (ethos) can be effectively mapped onto these
universal persuasive principles, as argued by Rahman [10] and Esack [11].

The Socio-Historical and Contextual Dimension

Understanding the environment of revelation is mandatory for contextualizing the persuasive strategies
of da‘wah. Historical studies, particularly the sirah (Prophetic biography) and works focusing on pre-
Islamic Arabia, reconstruct the social, political, and cultural milieu that the Qur’an directly engaged. W.
Montgomery Watt’s work, Muhammad at Mecca [4], details the deeply rooted oral tradition, the tribal
honor code, and the moral vacuum that characterized Meccan society. This context explains the early
Meccan verses’ intense focus on eschatology, monotheism, and moral accountability, communicated
through short, powerful, rhythmic, and highly rhetorical language a style perfectly tailored to the oral
culture of the Arabs.

Later, the Madinan period presented a different context: a nascent state requiring legislation, social
organization, and interfaith dialogue. Consequently, the Madinan da‘wah verses adopt a different linguistic
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style longer sentences, detailed legal statutes, and explicit instructions for community building and warfare
[10], [2].

The concept of Asbab al-Nuziil (Occasions of Revelation) is the primary classical tool for contextual
analysis, linking specific verses to specific historical events or queries. This method, while sometimes
criticized for oversimplification, is essential for demonstrating the Qur’an's adaptive, immediate, and
responsive communication strategy [7]. The study of the gradual revelation, such as the staged prohibition
of alcohol, serves as a classic model of pragmatic, psychologically informed communication designed to
minimize social resistance and maximize acceptance [12].

Da‘wah as a Contemporary Communication Challenge

Modern scholarship increasingly views da‘wah as a complex field of applied communication. Al-
Faruqi’s [13] call for the Islamization of Knowledge emphasizes the need to utilize Islamic intellectual
frameworks, including Qur’anic communication models, to address contemporary issues. Zebiri [14] and
Wadud [15] have demonstrated the critical importance of modern hermeneutics and linguistic sensitivity in
making da ‘wah relevant to issues such as gender, equality, and interfaith relations.

The literature identifies a critical need for du‘Gt to move beyond rote recitation and embrace the
Qur’an’s communicative flexibility. Yusuf [16] highlights that linguistic cohesion and coherence are
paramount in modern discourse, suggesting that the Qur’an’s integrated style offers a powerful blueprint
for creating persuasive, yet non-coercive, contemporary messaging.

Synthesis and Research Gap Refinement

The Qur’an contains profound communication strategies rooted in classical balaghah. The effectiveness
of the Qur’an is deeply tied to the socio-historical context of pre-Islamic Arabia. Key lexical items
(hikmah, maw ‘izhah, taqwa) are foundational to the da‘wah methodology. However, the gap remains in the
triangulation of these factors. No single, comprehensive study has systematically quantified or categorized
the full spectrum of semantic, syntactic, and rhetorical devices specifically within a focused corpus of
da‘wah verses, and then rigorously correlated their function to the documented socio-historical context to
produce a replicable communication model. This research aims to perform this necessary triangulation,
bridging the micro-linguistic analysis with the macro-pragmatic function of persuasion for contemporary
application.

METHODS

This study adopts a qualitative descriptive research approach to achieve an in-depth, holistic
understanding of the complex relationship between linguistic structure, rhetorical function, and socio-
historical context in Qur’anic da‘wah verses. This methodology is particularly suitable because the research
objective is not to quantify lexical frequency but to interpret and analyze the subtle, deliberate ways in
which the Qur’an’s language and rhetorical strategies construct effective, context-sensitive persuasion. The
study integrates the principles of textual analysis derived from classical tafsir and baldghah with modern
socio-linguistic and communication theory frameworks.

The research design is based on Triangulation Analysis, which involves cross-validating the findings
from three distinct analytical phases to ensure robustness and comprehensiveness:

Linguistic Analysis (Textual): Focused on semantics, morphology, and syntax.
Rhetorical Analysis (Discourse): Focused on baldghah, figures of speech, and persuasive devices.

Contextual Analysis (Socio-Historical): Focused on the Asbab al-Nuziil, Sirah, and the cultural
environment.

The final results are derived from the synthesis of these three layers, allowing for a deep interpretation
of the da‘wah communication strategies [1].

Primary Data (Qur’anic Corpus)

The primary data consist of a corpus of Qur’anic verses explicitly and implicitly related to the themes of
da‘wah, invitation, persuasion, argumentation, and ethical communication. The criteria for selection
include:

Verses containing the triliteral root D-'-W (g &), particularly the imperative form Ud ‘i (invite).
Verses that outline the methodology of calling to God (e.g., those containing hikmah, maw ‘izhah, jidal).

Narrative verses detailing the dialogues and persuasive strategies of earlier Prophets (e.g., Ibrahim,
Miisa, Nih).
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Rhetorical verses designed to provoke reflection, consciousness, and moral judgment (e.g., Afala
yatafakkariin, parables, and analogies).

The core of the analysis focuses on seminal verses such as Q. 16:125, Q. 6:76-79, Q. 20:43-44, Q.
14:24-25, and Q. 2:44, among others deemed contextually relevant to the da‘wah theme.

Secondary Data (Exegetical and Historical References)

The secondary data are essential for providing the necessary interpretive and contextual depth. These
include:

Classical Exegesis (Tafsir): Tafsir al-Jalalayn and works by al-Razi for initial lexical and syntactic
clarification.

Modern Exegesis: Tafsir al-Mishbah [3] and The Study Quran [1] for contemporary linguistic and
thematic coherence.

Rhetoric and Linguistic Texts: Asrar al-Baldghah [5] for identifying and interpreting figures of speech
and rhetorical function.

Historical Documentation: Works on Sirah (Prophetic biography) and early Islamic historiography e.g.,
[4] to reconstruct the social, political, and cultural environment of pre-Islamic Arabia and link the verses to
their Asbab al-Nuziil.

Data Collection Methods
The data collection involves systematic textual sampling and comprehensive documentation:

Textual Extraction: All verses meeting the criteria are extracted and recorded in their original Arabic
script.

Comparative Exegesis Mapping: For each selected verse, interpretations and contextual notes from the
primary and secondary exegetical sources are mapped and documented. This step clarifies the recognized
semantic range of key terms and the consensus on the verse’s communicative intent.

Historical Corroboration: Historical accounts relevant to the revelation of each verse are documented,
specifically focusing on the audience’s reaction, the Prophet’s methodology, and the social problem being
addressed.

Data Analysis Procedure

Semantic and Lexical Analysis

This step focuses on lexical field theory to analyze the core persuasive vocabulary.

Key Term Identification: Identify high-frequency and critical terms (hikmah, maw ‘izhah, taqwa, tman).

Semantic Range Mapping: Trace the etymological root and map the full semantic spectrum (dilalah) of
each term across different Qur’anic contexts.

Persuasive Function Assessment: Determine how the lexical choice of a term, compared to potential
synonyms, enhances the persuasive appeal (e.g., why maw‘izhah al-hasanah is used instead of a harsher
term for warning).

Syntactic and Structural Analysis
This step focuses on the arrangement of words and phrases (nazm).

Sentence Structure Classification: Classify the syntactic structures (Imperative, Interrogative,
Conditional, Declarative).

Illocutionary Force Determination: Analyze the pragmatic intent of the sentence (e.g., the difference in
illocutionary force between a direct command and a rhetorical question).

Coherence and Cohesion: Assess how connective devices and sentence sequencing contribute to the
overall thematic flow and memory retention of the da‘wah discourse [9].

Rhetorical Analysis (Balaghah)

This step applies the principles of ‘ilm al-bayan (figures of speech) and ‘ilm al-ma‘dni (meaning
conveyance).

Figure of Speech Identification: 1dentify and categorize figures such as metaphors (isti‘arah), analogies
(mathal), similes (tashbih), and antithesis.

Impact Assessment: Interpret the communicative and psychological impact of each rhetorical device
(e.g., how the tree metaphor in Q. 14:24 makes the concept of faith concrete and motivational).
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Sound and Rhythm: Note the utilization of sound harmony and rhythm in Meccan verses and its
function in captivating the audience of oral tradition.

Contextual Integration and Synthesis
This final step synthesizes the linguistic and rhetorical findings with the historical data.

Adaptive Strategy Identification: Correlate linguistic shifts (e.g., from short, rhythmic Meccan verses to
longer, legislative Madinan verses) with the corresponding change in social needs and audience readiness.

Gradualism Analysis: Analyze the communication strategy of gradualism (e.g., in the prohibition of
intoxicants) as a model of psychological and social persuasion.

Model Construction: Develop a comprehensive, integrated model of Qur’anic persuasion derived from
the triangulated data, addressing the research questions.

Ethical Considerations

Given the nature of the research dealing with sacred text, adherence to ethical scholarship is paramount.
All translations and interpretations are approached with scholarly integrity, relying strictly on established
exegetical methodologies. The study maintains neutrality, focusing exclusively on the communication
mechanics of the text rather than prescribing theological doctrine.

RESULTS AND DISCUSSION

The rigorous application of the Triangulation Analysis integrating semantic, syntactic, rhetorical, and
contextual data yields a comprehensive model of Qur’anic persuasive communication. The findings
systematically reveal how the linguistic and structural choices within da‘wah verses are not accidental but
are meticulously calculated to ensure maximum psychological receptivity and behavioral transformation
within a specific socio-historical context.

The Qur’anic discourse achieves its persuasive force by utilizing lexical items that possess a profound
depth of meaning (dilalah) and a strong ethical imperative, effectively bypassing intellectual resistance by
appealing directly to core human virtues.

The Triple Pillars of Persuasion: Hikmah, Maw‘izhah, and Jidal

The command in Q. 16:125, “Ud‘i ila sabili rabbika bil-hikmati wal-maw‘izhati al-hasanah wa
jadilhum billati hiya ahsan” (Invite to the way of your Lord with wisdom and good instruction, and argue
with them in a way that is best), establishes the three foundational lexical strategies for da‘wah, each
corresponding to a distinct mode of persuasion [3].

Hikmah (Wisdom, Logos):

The term hikmah operates at the level of logos (rational argumentation). Semantically, hikmah implies
placing things in their right context, acting judiciously, and speaking truthfully at the appropriate time and
to the appropriate audience. In the context of da‘wah, hikmah dictates that the message must be logical,
evidence-based, and tailored to the audience's level of comprehension and intellectual maturity [10]. The
persuasive function of hikmah is to eliminate intellectual objections and establish the rational foundation of
tawhid (monotheism). Linguistically, this manifests in the use of proofs, parables, and cosmological
arguments throughout the Qur’an.

Maw ‘izhah al-Hasanah (Good Counsel, Pathos):

Maw ‘izhah (counsel or exhortation) focuses on pathos (emotional appeal). Its root connotation involves
a reminder that penetrates the heart, moving it toward piety. The adjective al-hasanah (good, beautiful)
qualifies this counsel, demanding that it be delivered with gentleness, sincerity, and love, avoiding
harshness or condemnation. The persuasive function of maw‘izhah al-hasanah is to awaken the conscience
(fitrah), instill hope and fear (khawf and raja’), and cultivate a sense of moral obligation. This is achieved
through narrative examples of reward and punishment [11].

Jidal billatt hiya Ahsan (Argument in the Best Manner, Ethos):

Jidal (argumentation or disputation) addresses situations of intellectual disagreement. However, the
Qur’an meticulously limits this interaction with the phrase billatT hiya ahsan (in a way that is best/most
excellent). This semantic constraint imposes an ethical framework on debate, ensuring that even when
engaged in polemics, the da‘T’s ethos their moral character, patience, and integrity remains impeccable [1].
The persuasive goal here is not victory in argument but rather the removal of barriers to truth, preserving
mutual respect and maximizing the potential for the message to be received.
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The Semantic Field of Moral Transformation

Beyond the methods of da‘wah, the verses rely on a cluster of ethically loaded lexical items to define
the goal of the persuasive action:

Tagwa (Consciousness of God): Semantically denoting guardianship, protection, and piety, taqwa
serves as the ultimate moral compass. Its frequent repetition across da‘wah contexts emphasizes that the
intended behavioral shift must stem from an internal, self-regulating moral consciousness rather than mere
external conformity [3]. Its persuasive use connects human action directly to divine accountability.

Iman (Faith/Trust): This term is fundamentally semantic, implying not just intellectual belief but also
deep-seated confidence and trust, the root of which suggests security. The persuasive function of
emphasizing iman is to assure the audience that following the da‘wah message leads to ultimate security
and psychological peace, appealing directly to the human need for safety and certainty.

Sabr (Patience/Perseverance): The command for sabr is strategically deployed in Meccan da‘wah
verses (e.g., Q. 103), targeting an audience facing persecution or societal pressure. The term’s semantic
range encompasses steadfastness, endurance, and self-control. Its rhetorical function is to provide the
psychological resilience necessary for the audience to internalize and maintain their commitment to the
message despite external adversity, thus ensuring the long-term success of the da‘wah [4].

Syntactic and Structural Strategies for Cognitive Engagement

The structure (nazm) of the Qur’an’s sentences is strategically manipulated to achieve specific cognitive
and psychological effects, transforming passive recipients into active participants in the communicative
process.

The Power of Rhetorical Interrogation

The most striking syntactic feature in the persuasive discourse is the recurrent use of the rhetorical
question, exemplified by phrases like “Afalad yatafakkariin?” (Do they not reflect?) (Q. 2:44), “Afala
ya‘qilin?” (Do they not reason?) (Q. 36:68), and “Afala yatadabbariin al-Qur’an” (Will they not
contemplate the Qur’an?) (Q. 4:82).

The pragmatic function of these interrogatives is not to seek information but to apply maximum
illocutionary force to the act of self-reflection. Syntactically, the negative particle (ald or a-fa-1a) combined
with the verb of cognition (thinking, reasoning, and reflecting) forces the audience into an unstated,
necessary affirmative answer [5]. By posing the question, the Qur’an respects the audience’s autonomy and
intelligence, prompting them to logically deduce the truth themselves, a strategy far more persuasive than a
simple, declarative assertion. This approach avoids the perceived coercion of a direct command, aligning
perfectly with the hikmah principle. The use of the rhetorical question encourages a critical, internal
dialogue, forming a core mechanism of Qur’anic persuasion [6].

Imperative Structures and Graded Command

While the da‘wah discourse generally favors gentleness, it frequently employs imperative structures
(commands) to define the specific actions required for moral transformation. However, the use of the
imperative is often graded or contextualized.

Direct Command (Urgency): Direct commands like ud ‘i (invite) in Q. 16:125 establish the obligatory
nature of propagation.

Conditional Structures (Causality): The Qur’an frequently uses conditional clauses (e.g., in kuntum, if
you are) to link obedience to a promised outcome (reward) or disobedience to a negative consequence
(punishment). This structure reinforces the principle of causality and accountability, which is deeply
persuasive: “Wa in la taf‘alii takun fitnatun fi al-ardi wa fasadun kabir” (And if you do not do it, there will
be tribulation on earth and great corruption) (Q. 8:73). This syntactic framing demonstrates the logical
consequences of the audience’s choice, a fundamental strategy of rational persuasion.

Cohesion, Repetition, and Thematic Unity

The coherence (ittisaq) and cohesion (insijam) of the da‘wah discourse the way themes and lexical
items are linked across verses significantly boost memorability and internalization [9]. Repetition (takrar or
tawarud), particularly of core terms like tagwa or phrases related to accountability, ensures that the
message is continually reinforced. This structural technique ensures that the audience's attention is focused
on the central divine message, enabling incremental acceptance and integration of the message into their
moral framework.

Rhetorical Devices (Balaghah) and Emotional Resonance
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The rhetorical figures employed in da‘wah verses serve to translate abstract theological concepts into
vivid, emotionally resonant, and tangible imagery, facilitating comprehension and inspiring action.

Metaphor (Istia‘rah) and Analogy (Mathal)

Metaphorical language is a central tool in Qur’anic persuasion, converting conceptual truths into
accessible images that resonate with the audience’s lived experience [5].

The Tree Metaphor (Q. 14:24-25): The analogy of the kalimah tayyibah (good word often interpreted as
iman or tawhid) being like a shajarah tayyibah (good tree) with roots firmly planted and branches reaching
the sky is a powerful persuasive device. The imagery appeals directly to the Arab audience’s understanding
of natural cycles, permanence, and utility. It conveys that true faith is not superficial; it must be rooted in
conviction, endure through time, and bear beneficial fruit for society. The comparison makes the abstract
concept of faith concrete, motivational, and socially responsible.

The Light/Darkness Analogy: The contrast between belief (light, niir) and disbelief (darkness, zulumat)
is a pervasive analogy (Q. 2:257). This rhetorical use of antithesis provides a clear moral choice and
appeals to the universal human preference for clarity and guidance over confusion and error.

Narrative and Moral Exemplarity (Qasas)

The extensive historical narratives (qasas al-anbiya’) function as the most powerful form of emotional
and moral persuasion. Stories of past prophets, such as Nith (Noah), Hiid, and Ibrahim (Abraham), are not
mere historical accounts but are strategically designed to:

Validate the Prophetic Mission (Ethos): By demonstrating the Prophet Muhammad’s consistency with
the long line of previous messengers, the narratives establish his ethos and credibility [17].

Provide Psychological Comfort (Pathos): Narratives of earlier prophets enduring persecution (e.g.,
Yisuf) offer psychological solace and models of sabr (patience) for the early Muslim community facing
Meccan opposition.

Mlustrate Consequences (Logos): The narratives of destroyed, disobedient nations provide a powerful,
factual argument for accountability, serving as a persuasive warning (inzar).

Contextual Adaptation and Gradualism in Da‘wah Strategy

The socio-historical context of the Qur’an's revelation is not a static backdrop but a dynamic factor that
shaped the very content and presentation of the da‘wah message, demonstrating an adaptive and pragmatic
communication model.

The Shift from Meccan to Madinan Style

The division of the Qur’anic revelation into the Meccan (pre-Hijra) and Madinan (post-Hijra) periods
reveals a profound contextual adaptation in da ‘wah style [2].

Feature Contextual Justification

Meccan Da‘wah (Focus:
Tawhid & Eschatology)

Madinan Da‘wah (Focus:
Legislation & Community)

Linguistic Style

Short, rhythmic, emphatic
sentences; high use of oath
(qasam) and rhetorical
questions.

Longer, prose-like sentences;
detailed legal instructions;
use of conditional and causal
structures.

Engaging an audience rooted
in oral poetry; need for
psychological intensity.

Persuasion Mode

Primary focus on maw ‘izhah
(emotional/moral
exhortation) and warning
(inzar).

Primary focus on hikmah
(rational law/jurisprudence)
and organization.

To establish foundational
belief in a hostile
environment.

Core Audience

Primarily polytheists and
persecutors.

Primarily the nascent Muslim
community, interfaith groups
(Jews/Christians), and
hypocrites (mundfiqiin).

Need to organize a new state
and address complex societal
issues.

This stylistic shift is irrefutable evidence that the Qur’an’s communication strategy is highly adaptive.
In Mecca, where the goal was to establish a core spiritual consciousness, the style was intense and
emotionally resonant. In Medina, where the goal was societal establishment, the style shifted to detailed,
systematic hikmah (legislation) to create a just social order [10].

The Strategy of Gradualism (Tadarruj)

The implementation of major legal and social reforms through gradual revelation demonstrates a
mastery of social psychology in communication [12]. The best-documented example is the prohibition of
alcohol (khamr). Instead of an immediate, absolute command, the Qur’an used three distinct stages (Q.
2:219, Q. 4:43, Q. 5:90-91).

Stage 1 (Moral Ambivalence): Highlighted the disproportionate harm of intoxicants, appealing to
rational assessment (hikmah).
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Stage 2 (Pragmatic Limitation): Prohibited prayer while intoxicated, addressing practical religious duty.

Stage 3 (Absolute Prohibition): Issued the final, definitive prohibition, but only after the audience had
psychologically adjusted and the community had reached a level of moral maturity to accept the reform
without overwhelming resistance.

This gradualism is the ultimate expression of maw‘izhah al-hasanah applied to policy. It shows that
effective da‘wah communication requires strategic timing and sensitivity to the audience’s social readiness,
a key lesson for contemporary da ‘wah in addressing complex modern issues.

Synthesis of Findings and Discussion of Implications

The results confirm that Qur’anic da‘wah is a perfectly integrated communication model where
linguistic form dictates persuasive function, and context dictates form. The findings directly address the
research questions:

Lexical Choices (Q1): The Qur’an employs a precise semantic field of transformation, using terms like
hikmah, maw‘izhah, and tagwd to cover the rational, emotional, and ethical dimensions of persuasion,
appealing simultaneously to the mind, heart, and conscience.

Syntactic and Rhetorical Function (Q2): Syntactic structures are utilized for cognitive activation
(rhetorical questions for self-reflection; conditional clauses for accountability). Rhetoric, particularly
through metaphor and narrative, translates abstract belief into tangible, motivational ethical models.

Contextual Shaping (Q3): The socio-historical context of pre-Islamic Arabia necessitated the stylistic
shift from the short, rhythmic, pathos-driven Meccan style to the longer, systematic, logos-driven Madinan
style. Gradualism was the primary pragmatic strategy for achieving social compliance through
psychological preparation.

The key implication is that the da‘wah model is inherently adaptive, holistic, and dialogical. It rejects a
monologic, authoritarian style in favour of a persuasive, dialectical approach that requires the da‘7 to be a
master of logos (logic), pathos (emotion), and ethos (moral consistency).

For contemporary da‘wah, this means moving beyond simple translation and theological delivery
toward a profound, context-specific application of linguistic strategies. In the digital age, this might
translate to using the linguistic economy of Meccan-style verses in short-form digital media (for emotional
impact and initial awakening) while reserving the systematic, Madinan-style hikmah for longer-form
educational and legal content (for rational conviction). The ultimate goal, derived from this analysis, is to
employ the best possible method (billati hiya ahsan) tailored precisely to the psychological state and
cultural readiness of the modern audience.

CONCLUSION

This study undertook a comprehensive linguistic and contextual analysis of Qur’anic da‘wah verses,
demonstrating that the Qur’an provides an enduring and sophisticated blueprint for effective and ethical
persuasive communication. By triangulating semantic, syntactic, rhetorical, and socio-historical
dimensions, the research has unveiled the precise mechanisms through which the sacred text engineered
behavioral transformation and social change in its original, challenging environment.

The central insight of this research is that the effectiveness of Qur’anic da‘wah is rooted in its linguistic
and contextual fidelity. Key findings confirm:

Strategic Lexical Choice: The selection of terms such as hikmah (wisdom/rationality), maw ‘izhah al-
hasanah (good counsel/emotional appeal), and taqwa (ethical consciousness) covers the full spectrum of
universal persuasion, addressing the audience's mind, heart, and soul simultaneously.

Cognitive Syntax: The consistent use of rhetorical questions (Afala yatafakkariin?) and conditional
structures is a deliberate syntactic strategy to compel active intellectual engagement, promoting critical
self-reflection over passive reception.

Rhetorical Resonance: Figures of speech, including vivid metaphors (the good tree of faith) and
historical narratives, function as powerful rhetorical devices that translate abstract theological truths into
concrete, motivational moral exemplars.

Pragmatic Adaptability: The clear stylistic shift from the rhythmic, high-impact Meccan discourse to
the detailed, legislative Madinan discourse, alongside the strategy of gradualism in legal matters (like the
prohibition of intoxicants), confirms that Qur’anic communication is a model of unparalleled pragmatic and
socio-psychological sensitivity.

This study contributes significantly to the field by moving beyond descriptive exegesis to analytical,
mechanism-focused inquiry. It establishes a robust, replicable model of Qur’anic persuasion that is
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grounded in the classical principles of baldghah and tafsir but is framed for modern communication
analysis.
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